Somehow, because Jesus suffered crucifixion, deasisplution,
abandonment and betrayal, we know ours is the Gobdhe
emergency room, the welfare office, the hospitalrdyathe
detention centre, the crime scene, the broken yarttile broken
friendship, and our shattered hearts.

And it's here that we meet our Messiah every bitragh as we
encounter the Spirit of God in a stunning sunsetjraling river, a
gorgeous garden, and in the riotous laughter of faends and
loved ones.

This is the Good News of Good Friday: God has la®hwill be in

the most awful places in which we find ourselvegerein the

places where it seems that God is absent. Théiz we can learn
when we confront the crucifixion in all of its ugéss and horror.

Jesus' struggles and failure in death is a profaifianation of our
own many struggles and failures in the chaos ofives.

And it's in the face of our darkest moments thatrevggranted
permission to give ourselves completely over, agstiid, to the
seemingly impossible potential that somehow, inghd, God will
draw grace out of heartache and call us to liferaga

Amen!! Thanksbeto God!!
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The prophet Isaiah writest!For he was wounded for our
transgressions, crushed for our iniquities; upon rhi was the
punishment that made us whole, and by his bruisege ware
healed.” (Isaiah 53:5)

It's pretty lofty stuff, this writing from IsaiahWe’re encouraged to
believe that Jesus died, and not just died, buthmatally killed for
the sake of a greater cause, a greater good. Whisaancient and
time-tested understanding the doctrine of traoriement”; it
attempts to make sense out of what is, essentiallgpmpletely
senseless situation.

In this way, the ancient teaching seems to beisgik human.
How often we find ourselves attempting to see ssamablance of
order in the chaos, to find some place of stabditywhich to stand
or to catch a glimpse of freedom in the face ohgdocked up in a
place like this.

We need only to remember, if just for a momentt tha Disciples,
witnessing the crucifixion of their teacher anceifid almost 2,000
years ago, didn't have the New Testament to redts also
unlikely, even assuming that they could read, thay'd have been
qguoting from Isaiah as their would-be Messiah wasging from
the cross.



We so often forget that a critical part of our Gdodlay experience
is to live, as best we can, as withesses of theaohoand
senselessness of the crucifixion.

None of the players in the passion narrative ewmnotely have

things*“figured out.” The Disciples resort to violence and scatter

in panic long before the most important action sagéace. Even
Pilate, the most powerful figure in the story, Sntimself watching
over events whirling violently out of control. A&ft his famously
cynical remark;'What is truth?” we find him chastising Jesus for
not recognising the governor's power of life andtbdever him.

But it's only a few verses later that Pilate resditie can no longer
stop the process that has begun. The people aoaisuthey want
blood, and they want it right away. Pilate's poveerddenly
evaporates; he can only write the inscription fa tross and walk
away from the carnage of the day.

Jesus, the man who would be God, is swept up mtohtands of
soldiers, police, and priests; he is beaten, macked scourged in a
way that ought to chill our bones to a degree bdyire awe we
might feel at the fulfilment of a scriptural proplye

And while the author of John’s gospel writes witltls an emphasis
on symbolism, scriptural fulfilment, and deep meanithere is no
loss of the terror and emptiness of the crucifixexperience - an
experience which leaves our Saviour, a victim atitationalised

violence, with only three final word$lt is finished.”

We'’re so much like the Disciples of the story. Weant our
Messiah to make sense, to rise up over of the movesd
principalities, and to rule. We yearn desperafetyan end to our
human suffering, the many tragedies that touchliees and our
world.

We want a God who is willing to wreak havoc on baal guys, to
arm us with strength over those who would hurt us.

On a good day, we might not want too much pay-bpekhaps, but
we at least want complete freedom in knowing that can't be
harmed or held any longer. And, in our strikinglyman way, we'll
turn to comforting explanations, theologies, anoriss to try to
make sense of our messy lives.

This is the Messiah we want, the God we think wedndout it is

not the God we have. If we dare believe that we lnde behind
our vast and lofty explanations and shrug the @wich off as

something that happened a long time ago to saisfgld score, we
risk losing sight of the importance of this evanbur lives.

The truth is that most of us know something of wthat crucifixion
is about, even if we have only encountered a stWehe terror that
Jesus and his Disciples knew at that particular emdnm history.
We've all been touched by death and its often-iaher
meaninglessness. Even if a death has meaning thaarely a
lack of sorrow, a sense of incomprehensible loss.

If we've not yet experienced the death of a love,ove know
how often senseless acts intersect and disruptives, our plans
for something better for ourselves and for thosemwhwve love.
Losing a job, exchanging angry words with a friemdstranger, the
break up of a friendship or household, being bangedn here;
these are all such inexplicably heartbreaking es/emspecially
when seen against a backdrop of systemic violdmatecontinues to
dominate life in our world.

And it's at these points of change, disruption, stoaint and
confusion that we need the Messiah we have.



